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Contextual Introduction to Aljamiado Literature and Morisco Life

Though the Romans and the Visigoths left their own indelible footprints on the
history of Spain in the early centuries of the current era, the North African Arabs and
Berbers conquered the peninsula like none had done before them. Crossing the Strait of
Gibraltar, the conquerors invaded from the south in 711, and in a few short years they
controlled nearly all of Iberia. Although this territory, known as Al-Andalus, gradually
shrank as the Christians of the north slowly pushed the Muslims south, seven centuries of
Islamic domination changed the landsca};e of the peninsula in dramatic ways. The
phenomenon in which Christians, Jews and Muslims coexisted fairly peacefully in many
areas of the peninsula during this time has become known as convivencia, and while there
is much debate as to whether or not the Muslim rulers fostered true religious and cultural
tolerance, it is clear that the daily interaction between religious groups was unique in
medieval Europe (Ray). This legacy of interaction would continue, even as conflicts and
tensions rose throughout subsequent centuries.

Eventually, what is now known as the Christians’ Reconquista (‘reconquest’)
campaign became extensive enough to create a frontier lifestyle for those living on the
ever-fluctuating border between Al-Andalus and Christian Spain. Periodic raids and
fighting made the frontier both dangerous and lucrative for all involved, though the
Muslims of the fertile south had the burden of possessing more land to raid, and wealth
enough to pay the Christians’ parias (‘ransoms’) to keep their olive trees and other crops

safe for another year (Reilly 194).



As the centuries progressed and the Christian populations advanced down the
peninsula, the sporadic fighting and frontier lifestyle resulfed in a crusade-mentality in
which both sides were propelled by the idea of a holy war. Joseph O’Callaghan provides
evidence from as early as the eleventh century that the northern kings believed “the
liberation of the kingdom, following the destruction and expulsion of the Muslims and
the extirpation of their rite, would result in the recovery, growth and fostering of the
Christian religion” (9). This idea was further popularized by the actual Crusades taking
place in Europe and the Middle East, and the Pope encouraged such activity. By the late
fifteenth century, Granada was the only Muslim kingdom left in Iberia, protected by the
nearly impenetrable walls of the Alhambra. Nevertheless, King Ferdinand of Aragon and
Queen Isabella of Castile, (the Catholic Monarchs), conquered Granada in 1492, thus
ensuring the future unification of a Christian-ruled Spain.

For the first few years, especially in Granada, Muslims were granted some leeway
in the new rigid Catholic system. Under the Capitulaciones,' or terms of surrender,
Muslims were guaranteed the right to continue practicing their religion and customs. By
1525, however, King Ferdinand and Queen Isabella had issued orders for all Muslims to
convert to Christianity or leave the kingdom. The orders were widely enforced, though
conversion was mostly nominal and whole communities continued practicing their
Islamic faith. Vincent Barletta notes that “as late as 1565 Iberian Muslims continued to
practice their religion and maintain their cultural characteristics- in some cases openly- in

areas where their population was most concentrated” (xxvi). He calls these populations

! “Capitulaciones de la guerra de Granada.” Los Moriscos. Ed. Mercedes Garcfa-Arenal. Granada:
Universidad de Granada, 1996.



‘crypto-Muslims,’ though by this point in history they are known as ‘Moriscos.” The
term is understood to mean ‘former Muslims,’ but comes from the pejorative diminutive
of the word- basically, ‘little Moors.’
The year 1567 saw a distinct change in royal policy on the issues of religion and
culture. The new laws and policies were as follows:
Use of the Arab spoken and written language is prohibited.
Morisco robes for men and women are prohibited, and women must keep
their faces unveiled.
Weddings, engagements, and any kind of party or festival where zambras
or leilas or other Morisco instruments or singers might play are prohibited,
so that there they may not speak against the Christian religion, nor be
suspected of such.
The doors of Morisco houses must remain open at all times. Women are
prohibited from using henna, and from using Moorish names and last
names.
Baths are prohibited.
Moriscos shall not keep gacis slaves. Free gacis should leave the kingdom
of Granada within six months.
Neither shall Moriscos keep black slaves. (“Memorial” 47)
The Morisco Francisco Nuifiez Muley from Granada wrote a response to these new laws,
detailing the ways in which they violated the terms of capitulation, and also the ways in
which the new policies not only outlawed religious practices, but regional cultural
traditions as well. In a very logical manner, Nufiez Muley takes each new law and proves
that it has no intrinsic connection to religion. For instance, he mentions how dress and
language have nothing to do with Islam, and uses Christians in Egypt and Palestine as an
example. He demonstrates how much it will cost everyday people to change everything

about their daily lives, both financially and culturally. He is nearly sarcastic while

explaining that bathing is simply a question of staying healthy: “This is not against the
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faith (Christianity), but good for the body; tightening the muscles and curing illnesses”

(“Memorial” 52). More than once he asks, rhetorically and with increasing frustration,
“i De qué sirve?” Meaning, “What is the point?”

Unfortunately, Nufiez Muley’s address had little effect, and Moriscos continued to
be persecuted for their religion and their culture. Historians have debated for centuries as
to the necessity of this oppression; indeed, the Catholic Monarchs felt they needed
complete geographical, political, and religious unity in order to create their ideal society.
Nonetheless, most will agree that “Spain’s treatment of the Moriscos stands as a
tremendous scar on its national history...[they singled] out this minority population of
several thousand people, harassing them by varying degrees for more than a century
before expelling them by force” (Barletta xxviii). With these stringent and oppressive
laws in place, and the Inquisition always lurking and investigating suspicious behavior,
one might wonder how any non-Christian culture survived at all.

While a few sincerely converted, and some sold their possessions and left the
peninsula, most Moriscos were forced to live double lives: Christian externally and
Muslim internally. The Mufti of Oran even issued a fatwa in 1563 declaring tagiyya
(‘precaution’) permissible in Spain. Under faqgiyya, if the lives of Muslims are in danger,
they may hide their faith as long as they keep their hearts and minds pure. Thus, “if, at
the hour of prayer you are forced to bow down to Christian idols, do so with the intention
of praying to Allah instead...If you are forced to drink wine, drink it, without intending
to become intoxicated...If you must eat pork, eat it, purifying your intentions and

recognizing your sin, as you would with any other prohibited thing” (“Respuesta” 45).



These tagiyya principles covered all aspects of daily life, and gave the Moriscos the
freedom to act in accordance with Spanish law without violating their religious beliefs.

Nevertheless, maintaining a cultural identity after decades of covert practices
cannot have been easy; surely the Moriscos would have done whatever possible to
preserve the traditions, beliefs and stories that did survive. Documents like EI Relato del
Nacimiento de Jesus, which served such a purpose, were extremely dangerous. If found
by the Inquisition, or by someone willing to tell the Inquisition, a document written in
Arabic letters would be enough evidence to convict the owner of heresy.

Religious and secular, Morisco texts were written in aljamiado, a unique way of
writing Spanish Castilian with Arabic script. “This term comes from the Arabic adjective
‘aljamiyya,” which means, in different though related contexts, ‘barbarian,” ‘non-Arabic,’

22

or ‘foreign’” (Barletta xxix), and generally refers to any language, other than Arabic,
spoken in a given country or region. Vincent Barletta has studied these aljamiado texts,
and explored their cultural significance as well. According to his studies, “the Moriscos
made use of the traditional narratives not only in order to preserve and guide their
practice as Sunni Muslims, but also in order to deal with— within more locally-
negotiated Muslim moral frameworks— the increasingly difficult triple bind within
which they found themselves as practicing Muslims, new Christian converts, and subjects
of the Spanish Crown” (9).

In my translation and analysis of El Relato del Nacimiento de Jesus I found this

‘triple bind framework’ to be particularly salient. As both the central figure in

Christianity, and an important one in Islam, Jesus represents a unique point of overlap in



the different frameworks within which the sixteenth century Moriscos lived. This
particular narrative implies that Moriscos actively tried to reconcile their conflicting

identities by exploring the character of Jesus.

The Translation Process

Of the three surviving manuscripts of El Relato del Nacimiento de Jesus, two
were written in aljamiado. The third used Roman characters, and was edited by Francisco
Guillén Robles in 1885. Not much is known about the exact history of each manuscript.
Dating them is very difficult, and even the original region they might have come from is
practically impossible to determine. Nevertheless, “in many cases it is possible to make a
conjectural dating of the aljamiado manuscripts on the basis of deterioration of Muslim
religious ideas in them and of the Arabic they employ” (L.Opez Baralt and Hurley 245).
While this postulation falls outside the scope of this study, the theory makes sense, and I
will assume that even if the reasoning is flawed, tﬁe conclusion is probably accurate.

F. Guillén Robles’ edition of third manuscript is the earliest edited version of the
text available, and because he used the original, and stayed as close to the original
wording as possible, I chose to use his edition for my translation. Another more recently
updated edition is available, but I felt it would provide a less authentic final product.
Unlike Robles, however, 1 decided not to change the names of the characters of the story.
He converted them to make them more familiar to Spanish readers, while I chose not to
anglicize them for the exact opposite reason— I wanted to preserve their Hispano-Arabic
identity to its fullest. By the end of the sixteenth century most Moriscos were prohibited

from keeping their traditional Arabic Moorish names, and if the characters of the story



were meant to preserve a part of their religious and cultural history, I believe that is
significant.

I took a very straightforward approach to translating this document, doing my best
to preserve not only the original meaning of each phrase, but as much of the original
word choice as well. Nevertheless, I sought to make the story interesting, understandable,
and easily read in English. This narrative uses unique phrasing that blends religious
expressions and ideas with popular vernacular. It was meant to be instructive in that it
was a way for people to grasp a theological idea through an entertaining and non-
ceremonial channel. Stories such as El Relato del Nacimiento de Jesus, (while written
and read by scholars and academics), were probably familiar to the Morisco general
population through a long history of oral tradition and storytelling (Barletta 18). Evidence
of this can be seen in the both the colloquial language and the lyrical repetition used
throughout the narrative. I believe I succeeded in producing a document that maintains
this unique phrasing, and gives the reader an understanciing of the distinctive essence of

the narrative’s utility and its aesthetic value.

Exploring the Texts

Breaking down the content of the narrative was both interesting and surprising.
My goal was to untangle the various influences, religious or otherwise, that appear in the
story. Originally, I believed this would include a comparative analysis of El Relato del
Nacimiento de Jesus, the Qur’an, and the Christian New Testament, but as the project
evolved, the preliminary corpus expanded. The two major scriptural texts do play

substantial roles in the aljamiado narrative, but Islamic hadith and religious commentary
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are also featured, along with a few instances of Old Testament parallels. Ultimately, E/

Relato contains a unique combination of religious influences, with the Islamic traditions
dominating and prevailing over the present, but less significant, Christian storylines.

Initially, I recognized many similarities between E/ Relato and the Qur’an,
especially portions of Sura 3 (The Family of Imran) and Sura 19 (Mary). Indeed, I found
many relevant verses to parallel the narrative in several Suras of the Qur’an. Before these
similarities are elaborated, however, the distinction between the text of the Qur’an and
the hadith, and the religious commentary that surround them, must be explained.

In Islam, the Qur’an is regarded as the primary holy text. It was given to
Muhammad directly from God in a series of revelations, which were then transcribed and
joined into one book, organized by suras (chapters). Its verses are meditated upon,
learned by heart and recited, sometimes as prayers, someﬁmes as a form of music, and its
beautiful Arabic script is frequently used as an art form itself (Denny 145). The words of
the Qur’an are considered authoritative in regards to the Islamic religion; they are
“inimitable,” and of a “miraculous nature” because they come directly from God (Denny
145).

The hadith are also important religious texts. They are generally attributed to
Muhammad, and consist of reports on his life and his teachings, or those of his followers,
during the formative years of Islam. Though the hadith are sometimes considered lower
in rank than the Qur’an, because their words are attributed to Muhammad and not to
Allah directly, hadith are used for clarification when verses or parts of the Qur’an are

unclear.



Hadith are formatted into two distinct parts: the isnad and the matn. The isnad
documents the route by which the report has been made, or conveyed to each generation,
while the matn of a hadith is the actual narrative. The authenticity or weakness of a
hadith depends upon the reliability of its isnad and the legitimacy of each of its
transmitters (Denny 152). The opening paragraph of £l Relato is striking in its similarity
to an isnad of a hadith:

The narrator said: This was made known to us through Alhagén, son of
Abilhagan Albocriyo, by Macatil son of Culeymén, who said that Imran
was the father of Mariem, and he had a wife who was named Hanna and
she was the most excellent of all women.
Finally, “Muslims interpret their Qur’an through layers of exegetical tradition,” and so
other religious commentary, or fafsir, is incorporated along with the hadith to complete
the majority of Islamic literature (Dgnny 142). One genre of Islamic commentary is the
Qisas al-anbiya’, “usually translated as tales, stories or legends of the prophets” (Brinner

xi). However, the translator of al-Tha‘labT’s extensive collection (d. 1036), William

Brinner, gave his work the title Lives of the Prophets, “to indicate that to many Muslims

these are not mere tales or legends but actual historical accounts, relating what is known
about the about the lives of the prophets” (xi).” In his introduction, he explains the
interesting dynamic of this collection of stories as having “varied aspects, gravitating
between classical, medieval and popular Islam, undoubtedly meant for the enjoyment of

many, while simultaneously giving religious instruction with scholarly commentary on

21 have also used Brannon Wheeler’s collection of Islamic exegetical texts, Prophets in the Quran, though
often the passages matched Brinner’s translation of al-Tha‘lab1” identically.
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the Qur’an as a background” (xi). His analysis is strikingly similar to my conclusions

about E/ Relato de Nacimiento de Jesus, in which those same elements can be found.
Another corresponding characteristic found in both al-Tha‘labT’s collection and
the aljamiado narrative are the “aspects of shared folk-religious beliefs of Muslims,
Christians and Jews” (Brinner xi). This particular feature of EI Relato highlights the fact
that Islamic texts are not the only literary influences on this narrative. It can be difficult
to decipher the roots of the similarities between the texts, because one must keep in mind
the similarities between the Bible and the Qur’an, and determine the original source. I
have provided the excerpts from each relevant religious text within my translation,
whether the passage shows a comparable narrative or a divergent one.? I will demonstrate
that the amount of comparable text between EIl Relato and the Christian New Testament
is significant, though in general, the phrasing is closer to the Islamic literature than to the

Christian verses.

* All textual and parenthetical references to the Old and New Testament are from The New Oxford
Annotated Bible (2001), and all verses cited from the Qur’an are from Ahmed Ali’s translation (1993),
though my list of Works Consulted also cites a second translation from ‘Abdullah Yusuf ‘Alf (2003), which
was used for its concordance only.



El Relato del Nacimiento de Jesus: The Story of the Birth of Jesus !
In the name of Allah, who is above all in mercy, may Allah increase the honor of
Mahoma the righteous.*

The narrator said: This was made known to us through Alhagan, son of Abilhagan
Albocriyo®, by Macatil [118]° son of Culeymén,’ who said that Imran® was the father of
Mariem, and he had a wife who was named Hanna and she was the most excellent of all
women.

And Hanna became pregnant by her husband; and as she began to show, she
raised her eyes to heaven and said, “Oh Lord, give me an infant to live on the face of the
earth, and everything I bear, male or female, I will offer to you for the temple, for your
holy service. So receive this from me, oh Lord, for you are the most powerful of all.”

On that day, there were three people serving in the temple, Zacariye and two
others with him. The wife of Zacariye was the sister of Hanna, the mother of Mariem. '

And Hanna went to Zacariye and said to him, “Oh Zacariye! I have promised to give any

child I bear to the temple, to put him in your service in the sacred house of the Lord.”

4 Q 49:13 “He who has more integrity has indeed greater honor with God.”

> Probably Abu 'I-Hasan al-Bakri, also called “Abu 'I-Hasan Ahmad b. ‘Abd Allah b. Muhammad, the
alleged author, or final rawi , of historical novels dealing with the early years of Islam, who also is credited
with a mawlid and a fictional life of Muhammad” (Rosenthal).

¢ Numbers in brackets indicate the page numbers of Guillén Robles’ original.

7 Mukatil b. Sulayman b. Bashir al-Azdf al-KhurasanT al- Balkhi (d. 767), “Abu 'l-Hasan traditionist and
commentator on the Kur’an... His elaborations of Biblical elements in the Kur’an and his tracing every
allusion back to the “People of the Book™ heightened his disrepute in later centuries” (Plessner).

® Or “Amran” which is the Biblical name for Imran; also Mariem is “Maryam” in the Qur’an and “Mary” in
the Bible; Zacariye is “Zakariya” in the Qur’an and “Zechariah” in the Bible (Wagner 450).

® Q 3:35 “Remember, when the wife of ‘Imran prayed: ‘Oh Lord, I offer what I carry in my womb in
dedication to your service, accept it for you hear all and know everything.””

107 uke 1:5-80 In the New Testament, Mary is a relative of Zachariah’s wife Elizabeth, and both women
become pregnant miraculously: Mary as a virgin, and Elizabeth as an elderly barren woman. Mary stays
with them for three months at the beginning of her pregnancy.
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[119] And Allah ordained that she give birth to a girl, and she called her

Mariem."! Then she said to Zacariye, “You already know I have given birth to a girl, and
promised her to the temple, and I want to fulfill that which I have promised the Lord.” 2

Zacariye said to her, “Women are not suited for service in the house of the Lord;
but watch and care for her, so that Allah might use her for his good work.”

Then she thought to return home, but suddenly Zacariye called to her saying,
“Wait Hanna! Return to me with her, so that I may see her.”

And Hanna returned with Mariem, and he uncovered her face, and it shone like
the moon.

And Allah put great love in the heart of Zacariye for Mariem, and he loved her
and adored her very much. In that year, and the ones to follow, the crops and pastures did
very well, and bore good harvests. And the crops in that particular year were harvested in
a single month, praise and thanks to [120] Allah, honored and noble is he. And Zacariye
looked at Mariem’s beauty and said, “Oh Hanna, leave her in my care, and fulfill that

which you have promised.”"?

So Zacariye took her into his care, and his companions said to him, “We will join

with you, and raise her and instruct her, and we will obtain Allah’s great reward as well.”

' 3:36 “And when she had given birth to the child, she said, ‘Oh Lord, I have delivered but a girl.” But
God knew better what she had delivered: A boy could not be as that girl was. ‘I have named her Mary,’
(she said), ‘and I give her into Your keeping. Preserve her and her children from Satan the ostracized.””
121 Sam. 1:1-28 Story of Hannah, wife of Elkanah, who was barren until she prayed in the temple for God
to give her a son, promising to give him to the service of the Lord and his temple. She conceived and
Samuel was born. When she had weaned him she took him to Eli at the temple and said, “For this child I
prayed; and the Lord has granted me the petition that I made to him. Therefore I have lent him to the Lord;
as long as he lives, he is given to the Lord.” (There is no evidence in the Gospels of a Hannah, or Anna,
who is the mother of Mary.) ‘

1 Q 3:37 “Her Lord accepted her graciously, and she grew up in excellence, and was given to Zachariah.”
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But Zacariye said to them, “My brothers, let Allah chose the one of us that is

most entitled to look after her, for it is not fitting that all of us assume responsibility for
her. We will settle this by casting lots.”!*

So each man took a reed"® and wrote his name on it, so that each man present had
his own reed. And they wrote Mariem’s name on another reed, and put all the lots
together, and cast them into the running water. Then they prayed to Allah, honored and
noble is he, and they said, “Lord, designate the one of us that is the most righteous and
the most entitled; the one who, with the fear of God, will protect her and instruct her such
that you, Lord, may be pleased; join his lot with [121] Mariem’s, and leave the other
reeds submerged in the water.”

And they were all cast into the water, and Mariem’s lot emerged with Zacariye’s
on top of the water, and the other lots of his companions were left submerged under the
water.

They cast them three times, and they all arose in favor of Zacariye.'® With this,
Zacariye said to them, “I say to you now that I clearly have the most right to advocate on
her behalf, more so than any of the rest of you.”

So they left her to the care of Zacariye, and he raised her and taught her, until she

was older and wiser. He constructed a house for her there, so that she might serve Allah.

' Tha‘labT: “The priests vied over her...Zachariah said to them, ‘I am more worthy of her than you because
I married her maternal aunt.” But the priests said to him, ‘Don’t say that; for indeed if she were given to the
worthiest of all people and her nearest relative she would be given to the mother who bore her. However
we will cast lots for her and she shall go to him who wins” (625).

Q 3:44 [The angels said], “For you were not there when they cast lots with quills (to determine) who should
take care of Mary, nor when they disputed it.”

15 Or “straw,” as in, “to draw straws.” In al-Tha‘labi,” the word used in the narrative is “pens,” “It is said
that these were the very pens with which they used to write the Torah” (625).

16 uke 1:8 “Once when [Zechariah] was serving as a priest before God and his section was on duty, he was
chosen by lot, according to the custom of priesthood, to enter the sanctuary of the Lord and offer incense.”
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And he put locks on the house so that no one might enter the place she lived; and he

provided all the things she needed, he brought all her food and other provisions.'?

And she lived this way, until the time came for her first menstruation. On that
day, when Zacariye entered with her rations, Mariem said, “Zacariye, my dear, [ am
experiencing the natural course of womanhood, my menstrual cycle has come.”

He replied, “Then go to the house of your hala (maternal aunt), [122] and stay
with her until you can be made clean, and once you are clean and pure again, return here
to your place.”'®

So she left for her aunt’s house, and she stayed with her until she was clean of her
cycle. Then she asked Zacariye for permission, and she returned to the place that was
hers to serve Allah.

As she was serving Allah, honored and noble is he, Djibril (Gabriel) appeared. He

descended upon her on behalf of Allah, exalted may he be.!” And he brought fruit from

the trees of Heaven,?® and Djibril said to her, “Eat, oh Mariem.”

17 Tha‘labi: “God said, ‘she was given to the care of Zachariah’ (3:37)... when she had grown up and
attained the maturity of womanhood he built a little niche for her- that is to say an elevated room- in the
house of prayer, and placed a door in its middle, so that no one could get up to it except by a ladder, like the
door of the Ka’bah; no one went up to her except him. Every day he used to bring her food, her drinks and
her ointment. And when Zachariah departed, he would lock the door upon her” (625).

' “Menstruation being one of the circumstances which, involving a major impurity, invalidate the state of
purity, a ghus! [q.v.] (complete washing of the body) with water which is legally pure is necessary to re-
establish that state of purity in which the performance of the salar etc. is valid. To those in this state of
major impurity, in addition to the consequences of hadath , the following prohibitions apply: they may not
recite the Kur’an (except for one or two verses only to ward off the Devil) nor remain in the mosque (or
even walk through it). Furthermore the Ramadan fast and the sal/ar performed by those menstruating are not
valid, and the fast is even forbidden to them” (Bousquet).

192 19:17 “We sent a spirit of Ours to her who appeared before her in the concrete form of a man.”

201 jterally, “la Gloria,” or Glory.
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And Djibril stood before her, and Mariem turned her face from him, and Djibril

turned to the other place, and she hid her face in fear because she thought he was the
taquiye— the man with a face that stole the love from any woman that saw it.”!

For there had been a man during the time of the Beni Y¢raile called ‘taquiye’
because he was the most handsome man anyone had ever seen; indeed there was not a
single woman he met that he could not have.*

So Mariem was afraid that he was (the) faquiye; and when Djibril appeared in
front her, she said: [123] “I defend myself against you, if you are the taquiye, may Allah
protect me, t00.”>

Djibril spoke, saying: “Oh Mariem, I am a messenger sent to you by Allah, and I
bring you a message and present to you the fruit of paradise, and I greet you and
announce to you that you will have a son who is pure.? So eat the food of Allah, for
Allah chose you over all women on earth, and he purified you, oh Mariem. Humble

yourself before your Lord, prostrate yourself before him, and obey him.”*

2! The precise meaning of the word taquiye is unclear. It might indicate a proper noun, but its origin could
not be found.

%2 Tha‘labl: “She entered the cave, and there she found Gabriel, whom God made appear to her as a
shapely human (footnoted as ‘a well-made man; a perfect man, a man without fault)... ‘Ikrimah said that
Gabriel appeared to her in the form of a beardless young man, with a bright face, curly hair and regular
features. The learned men say that God sent him in human form only so that Mary might stay and listen to
him. If he had descended in his own angelic form she would have been frightened, scared away, and would
not have listened to him” (638-9).

2 (Q 19:18 “I seek refuge in the Merciful from you, if you fear him,’ she said.”

% Q 19:19 “He replied, ‘I am only a messenger from your Lord (sent) to bestow a good son on you.””

¥ Q 3:43 “So adore your Lord, O Mary, and pay homage and bow with those who bow in prayer.”

Luke 1:28-32 “And [Gabriel] came to her and said, ‘Greetings, favored one! The Lord is with
you.” But she was much perplexed by his words and pondered what sort of greeting this might be. The
angel said to her, ‘Do not be afraid, Mary, for you have found favor with God. And now, you will conceive
in your womb and bear a son, and you will name him Jesus. He will be great, and will be called the Son of
the Most High.’”
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Mariem replied: “Oh my dearly loved Djibril! How can this be? For [ have

never been with a man, nor have I acted improperly.”*

“This is what your Lord wants, and he wishes it to be so, as a miracle among the
nations; and it is an official commandment.”?’

“But, dear Djibril, as soon as I become pregnant, I will surely die at the hands of
the Beni Ygraile.”

“Mariem, you are the most honored and protected by the power of Allah, and they
will not be able to kill you.”

[124] “Oh my dearly loved Djibril! I will be shamed and abused and exiled by the
Beni Ygraile.”

“You will not be shamed nor abused, nor exiled, for Allah is powerful enough to
protect you from them.”

“Oh my dear Djibril! Then I will be stoned by the Beni Ygraile.”

“Their hearts are under the control of Allah.”

“Dearly loved Djibril! How can this be? I would quickly be killed, and later I will
be forgotten.”

“Oh Mariem, you will be pregnant this very hour by the power of Allah, for such

is the work of my Lord, that when he wishes something, he says, ‘Be!” and it is.”?*

%6 () 3:47 “She said, ‘My Lord, how shall I have a child when no man has touched me?”

Q 19:20 “How can I have a son when no man has touched me, nor am I sinful?”

Luke 1:34 “Mary said to the angel, ‘How can this be, since I am a virgin?’”
27 19:21 “He said: “Thus it will be. Your Lord said: “It is easy for Me,” and that: “We shall make him a
sign for men and a blessing from Us.” This is a thing already decreed.””

Luke 1:35 “The angel said to her, “The Holy Spirit will come upon you, and the power of the Most
High will overshadow you; therefore the child to be born will be holy; he will be called the Son of God.””
28 9 3:47 “He said: ‘That is how God creates what he wills. When he decrees a thing, He says ‘Be,” and it
is.” Cont’d...
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Then as Djibril spoke to her, she conceived, with the food of Djibril in her

body.

[125] And as she spoke with him and he with her, she clearly felt the infant in her
womb, and Mariem was afraid, and she felt a great burden of worry come upon her. And
Djibril laughed, and Mariem said to him:

“Dear Djibril! I feel the infant in my belly!”

And at once Djibril looked at her, and saw her face change color,29 and he said,
“Oh Mariem, This is the will of the Lord of all the earth.”

Then Djibril departed, and Mariem was left marveling at what had happened, and

she ate the fruit he left behind, and it calmed her heart.

Then Zacariye came into her room, bringing her food and other necessary items;
he saw the fruit on the table and took it for something wicked. He wondered aloud who
had brought it in the house, for the door had been locked, so how could it have been left
there? Mariem explained, “Oh my dear Zacariye! Eat of the food of Allah, for Allah
provides for those he loves, without justifying himself to anyone.>* Djibril brought it to

me by mandate from the Lord of the earth.”

Luke 1:37 “For nothing will be impossible with God.”
# “Demudada” means either to turn pale or to flush, but that is unspecified here ("Demudar." Diccionario
de la lengua espanola. Real Academia Espanol. Spring 2009 <rae.es>).
3% 3:37 “Whenever Zachariah came to see her in the chamber, he found her provided with food, and he
asked: Where has this come from, Mary?’ And she said:* From God who gives food in abundance for
whomsoever He will.””

Tha‘labt: *“” Whenever Zachariah came to see her in the chamber, he found her provided with food’
that is to say, fruit out of season: summer fruit in the winter and winter fruit in the summer. So he would
say to her, ‘Where has this come from, Mary?’ and she would say, ‘From God, from the fruit of Paradise

29
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At once the love in [126] Zacariye’s heart grew, and in that moment he gave

praise to Allah for it. Then Zacariye ate of the fruit, and found it tasted better than
anything he had ever experienced in his entire life. Then he went out, locking Mariem in

the house, and returned to serving Allah in the mosque.

(The narrator) said that on that day, that very hour that Djibril spoke to Mariem
and told her she would give birth, she left the house she lived in, fleeing for fear of
Zacariye and the other Beni Yraile®'. So she went to a deserted place,** and situated
herself under a dry, fruitless date-palm. It was well-known amongst the people for being
barren and leafless.* Inside it was a hollow, and Mariem got into it, saying, “Alas! I hope
I die so I will not become disgraced and wretched.”*

Then, Djibril called to her from another place, and said, “Oh Mariem, do not be
sad, for your Lord has already made a bed for you to sleep in."®

At once she gave praise to Allah for this; and then she cried out to him a second
time. Djibril said to her, “Oh Mariem, take hold of the branches, and the dates from the

date-palm will fall down for you.”*

(625-626). [Later, in Joseph’s care] ““...Zachariah would come to her and see that she had an excess of
provisions, out of proportion to what Joseph brought her. So he would say to her, ‘ Where has this come
Jrom, O Mary?’ And she said, ‘From God Who gives sustenance to whom he pleases without measure’
(3:37)” (626).
31 The Sons of Israel, or the Children of Israel, i.e. the Jews.
*2 Q 19:22 “When she conceived him she went away to a distant place.”

Luke 1:39 “In those days Mary set out and went with haste to a Judean town in the hill country.”
*? Tha‘labT: “The story goes that when the pangs of childbirth came upon her violently, she took shelter
under a palm-tree. It was a withered palm tree, having no boughs, or stumps or branches or roots, but the
angels surrounded it, and rank upon rank they encompassed it” (642).
* Q 19:23 “The birth pangs led her to the trunk of a date-palm tree. ‘Would that I had died before this,” she
said, ‘and become a thing forgotten, unremembered.””
35 ( 19:24 “Then (a voice) called to her from below: ‘Grieve not; your Lord has made a rivulet gush forth
right below you.”
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[127] She was dehydrated, and weak, and he said to her, “Eat and drink and

rest 37

Later she gave birth to Jesus, may salvation be upon him, in the greatest of births.
Indeed no daughter of Edam has ever given birth in such a way.

And Ibnu Abeg?® said that Allah was so pleased with him that he opened the gates
of heaven, and seven rows of angels descended to earth in a pillar of light; and it made
heaven and earth resplendent with the power of the Lord of all the earth.”® At once, Jesls
fell from his mother’s womb, and he came out speaking, saying, “There is no god but
Allah and Jesus is his spirit and his word.”*°

When she heard that, Mariem rested and gave thanks and praise to Allah for it,

she was so entirely grateful for him.*!

The narrator says that Zacariye went to look for her, but he did not find her where
he had left her. He cried out at the top of his lungs to the other Beni Y¢raile, and they

came to him, and with them Ybli¢,* may Allah curse him.

3¢ Q 19:25 “Shake the trunk of the date-palm tree, and it will drop ripe dates for you.”
31 “Come y bebe y ddte placer.” Literally, “Eat, drink, and take pleasure.”
Qur’an 19:26 “Eat, drink, and be at peace.”
* Probably Ibn ‘Abbas, (d. 687) “called al-Hibr 'the doctor' or Bahr ‘the sea', because of his doctrine, [he]
is considered one of the greatest scholars, if not the greatest, of the first generation of Muslims.” (Veccia
Vaglieri). Much of the commentary from al-Tha‘labi’s collection cited in this work is attributed to Ibn
‘Abbas.
% Luke 2:13 “And suddenly there was with the angel a multitude of heavenly host, praising God and
saying, ‘Glory to God in the highest heaven, and on earth peace among those whom he favors!””
%Q 4:171 “Christ Jesus the son of Mary was (no more than) a messenger of Allah, and his Word, which he
bestowed on Mary, and a Spirit proceeding from Him” (Ali).

Ibn ‘Abbas says... The Prophet Muhammad said (to his companions) ‘I heard your words and
your amazement that... Jesus is the spirit and word of God: that he is” (Wheeler 107).
! Luke 2:19 “But Mary treasured all these words and pondered them in her heart.”
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As they were walking in their search, [128] the wicked one saw a shepherd

fleeing; he was in a state of shock™® and his face was discolored.* And the wicked one
said to the shepherd who came running, “What have you seen to make you so discolored
and so terribly afraid?”

The shepherd replied, “Oh Elder, I saw something I haven't seen the likes of in
my entire life.”

“What have you seen?”

“I saw the gates of heavens open up, and seven rows of angels came down to the
earth from heaven, and I saw a pillar of light that lit up heaven and earth, and I saw a
woman give birth beneath a date-palm, and the pillar of light was in front of her, and so
were the angels, and I saw a child come out of her womb saying, "there is no god but
Allah, I am Jests, the spirit of Allah, and his word." 4

When the old one (Ybli¢) heard that, he returned to the men saying, “Men, go to
the sinful Mariem; she was pregnant by a shepherd and has given birth.”

Then they said, “May she die...”*°

[129] “Go and you will find her under the date-palm.”

When they heard him they said, “If it is so and we find her, we shall catch her and

stone her.”

* «Iblis, proper name of the devil... Until the Day of Judgment God will allow Iblis to tempt men, but not
the true believers, the servants of God (Q 15:39-42; cf. 34:20-1). He is the “sly tempter” who whispers evil
thoughts into men's hearts” (Wensinck).

# Luke 2:8 “In that region there were shepherds living in the fields, keeping watch over their flocks by
night. Then an angel of the Lord stood before them, and the glory of the Lord shone around them, and they
were terrified.”

* Again, “demudada” (4 n. 27).

* Luke 8-20 The angel tells the shepherds about Jesus, and they go and find him in Bethlehem. Then “the
shepherds returned, glorifying and praising God for all they had heard and seen, as it had been told them.”
% Guillén Robles footnotes that there is probably text missing from the original manuscript here (128, 2).
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Said the boys, “We will put her to shame.”

Said the young men, “We will give her a thrashing.”

And each one took a stick in his hand, and they left. When they arrived at where
she was, they found Jesus standing in front of her.

They said to her, “Oh Mariem, you have been wicked, and you have brought
yourself here to hide it. Your father was not such a sinful person as this.”"’

She said to them, “I have not been wicked, nor have I sinned at all. But ask the
boy, he will tell you the truth, if he is halel or haram.”*®

They replied to her, “How far you go in your treachery and wickedness! How do
you expect us to speak to a newborn baby?”*

And the infant's mother indicated that he would respond to them; and Allah,
exalted is he, [130] caused Jesus to speak. And Jesis, Mariem's son and Allah's servant,
said to them, “Allah has given me his blessing and urged me to perform prayer and give
alms as long as I might live.*® Allah is my god and your god,’! so serve him; he is a right
and true guide.”**

Then the group of them marveled to themselves about the words of Jesus, and his

answer. And others of them threw stones at him, but the stones returned with force to

7 Q 19:27 “Then she brought the child to her people. They exclaimed: ‘O Mary you have done a most
astonishing thing! O sister of Aaron, your father was not a wicked person, nor your mother sinful!’”

“® From Arabic: halal and haram mean “permitted” and “forbidden,” respectively.

() 19:29 “How can we talk to one who is only an infant in the cradle?” (Also Tha‘labi, 646).

% 19:30 ““I am a servant of God,” he answered. ‘He has given me a Book and made me a prophet, and
blessed me wherever I may be, and enjoined on me worship and zakat for as long as I live.””

*! John 20:17 “Jesus said [to Mary Magdalene], *...But go to my brothers and say to them, “I am ascending
to my Father and our Father, to my God and your God.”””

52, 3:51 “Surely God is my Lord and your Lord, so worship Him; this is the right path.”
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those that threw them and the boys’ sticks fell from their hands. Thus most of them

were left fairly injured. And Jesus said to them, “Bring the wounded to me.”

The injured approached him, and he passed his hand over their wounds, and they
were healed by the grace of Allah and his power. For this they called him Jesus
Almasih,” because everything he touched with his hands was healed, by the grace of

Allah, exalted is he.

Then Jesus went with his mother where Allah wished them to go, and Mariem
said, [131] “Dear son, would you like me to put you in school, to learn something of
wisdom and knowledge?”

Jests replied, “In obedience to you, Mother, I will do as you say.”>*

So then she went with him to the schoolmaster, and Mariem said, “Would you
teach my son whatever knowledge that you have? You will receive the highest reward
from Allah, because he is an orphan, without a father.”

“What is his name?”

“Jesus.”

“Leave him here in my care.”

% Guillén Robles footnotes here that the “text indicates that Almasik means el frotador, (or one who
touches, caresses or rubs), because, according to the Arabs, Jests healed by passing his hand over the sick
or wounded area [of the body]” (my translation). Encyclopedia of Islam suggests it means Messiah (al
Masih), which is probable because the definition of the word in Hebrew is literally ‘anointed one’ (Denny,
19), though it is also defined and more widely known as ‘savior,” and used interchangeably with ‘Christ’
(New Oxford Annotated Bible). The title Almasih is used in the Qur’an, probably due to tradition and for
identification purposes, and not because Muslims actually believed Jesus was the Messiah in the ‘savior’
sense of the word. This theory is upheld by the definition provided in the text, which is much closer to that
of ‘anointed’ than that of ‘savior.’

Qur’an 3:45 “God gives you news of a thing from him, for rejoicing, whose name will be Messiah, Jesus,
son of Mary.” .
3 Q 19:32 [He has made me] “be dutiful to my mother. He has not made me haughty or rebellious.”

Luke 2:51 “Then [Jesus] went down with [his parents] and came to Nazareth, and was obedient to them.”
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So she sat him down next to the teacher, who said to him, “Sit down, my son,

and [ will teach you what I can of wisdom and knowledge.”

“Oh Master,” Jesus said, “Teach me that which is revealed by God.

“Sit yourself down. It is not your place to tell me what I must teach you.”

[132] "I sit before God’s authority, not yours.”

“In the name of God, then," said the master, as Jesus sat down next to him.

Jesus said, "How good he is, and how great! In the name of Allah is the name that
cures all illness and heals all pain.”

“Ah, son,” the master began, “ai-bee, ceedee, eee, ef, gee, aitch-i, jaykay,
elemenopee.” 6
“But Master, what does ‘elemenopee’ mean?”
“I said what I said, and I will not be told by you what I must teach.”
“Oh Master,”’ you must know that the alifis the name of Allah, the ba is the

eternity of Allah, the 4G and the waw and the zayn are a valley in Hell, Allah guards and

protects us from it. As for the ha, [133] it shows that sins are forgiven by petitioning a

5 Q 59:24 “He is God, the Creator, the Maker, the Fasioner. His are all the names beautiful.”

John 20:31 “But these are written so that you may come to believe that Jesus is the Messiah, the Son of
God, and that through believing you may have life in his name.”

Prov 18:10 “The name of the Lord is a strong tower; the righteous run into it and are saved.”

% Originally, "di, abu, ched, heguaz, hottaye, quelemun, ccayfet, coracet." (Letters of the Arabic alphabet,
Guillén Robles notes that they are grouped by grammatical convention [132]). The next line as well: “what
is abuched?"

57 Guillén Robles notes here that Jests is explaining the mystical meaning of the Arabic alphabet to his
master, so it was appropriate to leave the letters in their original Arabic form, though I have used their
official names rather than the Spanish representations of them (132).
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pardon from Allah. The #d is a tree in paradise called trobe,”® and there in the paradise

citadel where the branches cannot reach, are a multitude of precious stones, pearls, and
rubies. The ya is the hand of Allah stretched out over all his creatures. The gafis the
word of Allah, given to Moisés. As for the /am, it stands for the one who does not turn
away from evil; he will feel the pain of the eternal fire. And the mim shows, without a
doubt, that those who disbelieve will arrive at sorrowful pain as well. With regard to the
sad, it is the spoken word of Allah layllah ila Allah (there is no God but Allah). The ayn,
then, is the forgiveness of Allah for those who believe. The fa says that the Lord of the
earth is exalted above his servants, the believers. The dad means that measure for
measure, he who sows well reaps a good harvest; he who sows badly reaps badly and
gathers only bitterness. The kaf will show that the sinner will come to the Day of
